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We continue from where we left off last week.  We are up to the sub heading, 
 

Establishing the inconceivable 
 
The last paragraph finished off by saying,  
 

by the four reasons in accordance with the four aspects [4-7] they are inconceivable. 1 
 
So he is going to give the reason why four things are inconceivable.  It begins by saying: 
 

Because it is pure and possess afflictions [4], because that without affliction is pure [5], -
because suchness is without differentiation [6], and because (action) is non-conceptual and 
spontaneously established [7].  2 

 
In this paragraph we should be able to identify the four causes.  It says, the first one, 
 

(1) Because it is pure and possess afflictions.  This actually refers to the budda nature or to the 
Tathāgatas essence.  And,  

(2) because that without affliction is pure.  That refers to enlightenment.   
(3) because suchness is without differentiation, this are the qualities of the Buddha.  
(4) And because (action) is non-conceptual and spontaneously established.  So this is the 

enlightened activities of the Buddha. 
 
So the first one, 
 

(1)  pure and possess affliction [4].  
 
Refers to as we say the Buddha Nature the Tathāgatas essence, which is suchness with stains.  It says 
that on one hand its pure and in terms of purity it refers to the naturally abiding purity.  But at the same 
time, it possesses afflictions, it possesses stains and those afflictions are the adventitious stains.  What 
makes it difficult to comprehend, inconceivable is that you can have one common basis, one common 
locus which at the same time it’s pure but also impure.  So that is something which is very difficult to 
understand.  
 
The second point, 
 

(2) without affliction is pure [5]. 
 
As we said this refers to Buddhahood.  Since we are talking about suchness, it is suchness without 
stains.  ‘Without affliction’ and is ‘pure’, so without affliction has the meaning that from the beginning 
it has never experience affliction.  So this refers to the natural purity.  There is a natural purity that 
never ever has been associated or has experience any affliction.  But at the same time, it says, ‘it is 
pure’, and then the word ‘pure’ after ‘without affliction’ indicates, pure from adventitious stains.  That 
(second) purity has been achieved through applying antidotes.  At the end it ends up having that 

                                                           
1 Latest Translation: in accordance with the order of the four aspects [4-7], it is (established as) inconceivable through four 
reasons:  
2 Latest Translation: Because it is pure and possesses affliction [4], because it is without affliction and pure [5], because it is 
dharma without differentiation [6], and because (action) is spontaneously established and non-conceptual [7] 
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additional purity.  So again, it’s very difficult to comprehend something which from the beginning has 
never experienced anything like afflictions.  But at the end it ends up with being purify through an 
antidote as well. 
 
The next one talks about, 
 

(3)  suchness is without differentiation [6],  
 
And this refers to the qualities of the Buddha.  So they are qualities of the mind without stains.  When it 
says here ‘without differentiation’ we are saying that suchness of the Buddha and suchness of sentient 
beings, in terms of its nature cannot be differentiated or divided and say ‘this is for sentient beings’ and 
‘this is for the Buddha.’  It is not differentiated, and since beginningless or since from the beginning it 
has been completely pure.  So again, that is something quite difficult to understand how in terms of the 
nature of that suchness we cannot differentiated between Buddha and sentient beings. 
 
Here we are talking about suchness and we are looking at suchness in two occasions: 
 

- One is suchness or emptiness of the mind of sentient beings, and that is the suchness with stains.  
Meaning not that the suchness has stains, but it’s the suchness of the mind with stains. 
 

- Whereas the other one is suchness of the mind of a Buddha.  And that is the suchness of the 
mind that has obtained complete thorough purity.  It is suchness of the mind without stains. 
 

So, what becomes difficult to understand is that on one level the basis of those suchnesses are different.  
One refers to, it’s relevant to the mind with stains, and the other one is about mind without stains.  
However, the suchness or the emptiness of that thing in terms of its nature is not differentiated, it’s no 
different. 
 
Now the last one in the list,  
 

(4) And because (action) is non-conceptual and spontaneously established [7]. 
 
This refers to actions or enlightened activities of the Buddha.  First, let’s look at the spontaneously 
established so there is no effort required whatsoever, spontaneously the Buddha will engage in activities 
exactly according to the needs and predispositions and the interest of various disciples.  It does that 
simultaneously so there is a simultaneous engagement of very different activities.  What is very difficult 
to understand -the inconceivable- is that at the same time this type of activities are non-conceptual.  He 
is spontaneously and simultaneously acting in different ways according to the needs of sentient beings.  
But there is no thought or conception thinking: ‘for this particular individual, I have to act in this way’, 
‘for this other individual I have to act in a different way.’  So that is very difficult to comprehend, it’s 
inconceivable.   
 
We have given four reasons to why those four things are actually inconceivable or very difficult to 
comprehend and from now on we will continue to explain more the idea of the stain.  Because we talked 
about essence with stains, essence without stains.  So it’s important to understand what is the stain here.  
Now actually it is said that there are two types of stains: the first one is the naturally abiding stain and 
the other one is the adventitious stains. 
 

- The naturally abiding stain actually refers to something being truly established so in reality that 
thing does not exists.  And therefore, does not require any antidote or any effort to purify and 
remove it.  It is clean from that from the beginning.   
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- The second one which is the adventitious stain, is the one that needs to be removed through the 
force of an antidote. This category includes different types of afflictions, true grasping, afflictive 
and knowledge obscurations, their imprints and so forth, so it includes a lot of things.   

 
For the first one, we are talking about the naturally abiding stains.  It is important to understand that any 
phenomena, any entity right from the beginning from the first moment that it is established, it is 
established in a way that it is free of any inherent existence.  It is not truly established.  Therefore, from 
the very beginning, it is established with this nature: it is NOT truly established.  So it is not the case 
that it had that stain, or it had that conditions upon it in the beginning.  And then little by little it has to 
be removed, it has to be eliminated.  It’s not the case that the Buddha perhaps would appear in some 
occasion and see that ‘it is suitable here to teach them about emptiness and if I teach them about 
emptiness they will remove this stain of true existence.’  It is not like that; it was missing from the 
beginning, it was never there from the beginning.  From the moment something is established it is free 
from that type of stain. 
 
So whether the Buddha would teach ‘that’, would not teach ‘that’, would be suitable to teach ‘that’, or 
not suitable to teach ‘that’, ‘that’ remains the same, it doesn’t change ‘that’.  Because it remains the 
same, it remains unchanged because they have the nature of lacking inherent existence.   
 
The second type of stains that are adventitious stains, they refer to grasping at true existence and also 
the imprints of that so its not just afflictions but also imprints of afflictions.  So they are knowledge 
obscurations.  The thing about adventitious stains is that they are incidental, they just happen to be for 
this time, for this occasion, for this duration of time they are here, they exist.  But also it indicates that it 
can be removed, they are removable.  They can be removed through the application of antidotes and it’s 
going to be a gradual process.  At the moment, the essence of the Tathāgatas or the potential that we 
have is restricted by afflictions as The Three Principal Aspects of The Path says,  
 
 Are tied with the tight bonds of karma difficult to oppose, 

Have entered into the iron cage of self-grasping, 
Are completely beclouded by the thick darkness of ignorance.  
 

And so forth.  You can see that at the moment, you are restricted, and you are confined within that.  But 
once you see the state of reality then you can use that understanding as an antidote, and little by little 
begin removing one by one those adventitious stains. 
 
We are talking here about the essence of the Tathāgatas, and we say that it is very difficult to 
understand how you can have a common locus or a common basis of something which on one hand has 
natural purity and on the other hand simultaneously also possesses adventitious stains.  This becomes 
very difficult to comprehend.  Gyaltsap Je explains this in this way or comments on it in this way, 
 

It is extremely difficult to understand how at the same time simultaneously you can have a basis 
that is polluted and that basis that is polluted actually has natural purity.  In relation to that 
basis that is polluted you have pollutants who pollute it.  Pollutants are the various afflictions 
that act upon it.  When you talk about pollution necessarily you must identify the two: you have 
the basis that will be polluted, affected by the pollutant and you will have a pollutant that will 
act or affect the basis that will become the polluted basis.  Now what is the basis here?  It is the 
essence of the Tathāgatas and that has the natural purity.  It also acts as the cause: because you 
have basis of pollution you can talk about a pollutant.  So the pollutant comes later and acts 
upon it. So what is the very difficult thing to comprehend basically comes down to 
understanding simultaneously the two levels of truths.  How you can have something that is 
naturally pure and at the same time simultaneously you have pollutions affecting it.  The basis of 
pollution doesn’t even possess an atom of pollution itself.  Because itself is emptiness.  And yet 
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you have pollutants who are acting upon it, so you have to able to posit the presentation of an 
agent and the activity of pollution 

 
The basis of pollution is the essence of the Tathāgatas, it is the emptiness of that mind isn’t it?  So you 
have the basis that doesn’t possess an atom of the pollution.  And yet you have pollutants who are 
acting upon it, so you have to able to posit the presentation of an agent and the activity of pollution. 
That is extremely difficult to understand on one common locus. 
 
Actually, Je Rinpoche also comments that this is the final view of the middle way which is very difficult 
to understand which is, how you can have a basis of emptiness and at the same time you can have a 
valid presentation of agents that perform activities in relation to that basis. 
 
With the second vajra category in this list, 
 

(2) without affliction is pure [5]. 
 
We say that this refers to Buddhahood.  So again, it is inconceivable, and it is very difficult to posit both 
on a common locus.  On one hand it is ‘without affliction’ and ‘without affliction’ means that it does not 
have the stain of affliction even from the beginning.  From the beginning it has that natural purity.  So 
from the beginning it is completely pure. But then we say, ‘and then later’, so earlier it was pure, and 
then later, it became pure from adventitious stains by applying the antidote.  At the same time, we are 
saying it is pure all along.  However, as we are saying it is pure we have to go through the process of 
purifying so that later on it becomes pure. So that is the difficult point. 
 
The third one, refers to the qualities of the Buddha and we said there, 
 

(3) suchness is without differentiation [6], 
 
Here we are talking about essence with stains and essence without stains.  The first is the essence of the 
mind of sentient beings that is polluted.  And the second is the essence of the completely pure mind of 
the Buddha.  We say that in terms of the essence from the point of view of its nature, they can be no 
differentiation.  Although we are talking about the emptiness of the mind of the Buddha and the 
emptiness of the mind of sentient beings, we say that in terms of nature, we don’t make the distinction 
and we do not differentiate.  So Gyaltsap je here comments and says,  
 

It's not like having blue and yellow and being able to differentiate and say: this is the blue and 
this is the yellow.  Here in terms of the nature, the essence remains undifferentiated, undivided.  
Even though the basis of that essence is significantly different. 

 
So again for this point we say that it is inconceivable, very difficult to understand.  Gyaltsap Rinpoche 
says it’s because again it comes down to having an understanding of the two truths.  We are talking 
about the essence of the mind with stains and the essence of the mind without stains.  And we say from 
the point of view of the nature of that essence or the nature of that emptiness, you could not differentiate 
these two.  Although you cannot differentiate it, this undifferentiable essence is something that pervades 
all sentient beings.  However sentient beings are not capable of perceiving it.  They cannot see it, they 
cannot perceive it, definitely not directly because they are obscured, and they are afflicted by afflictions.  
So since they are with the limitations of afflictions they cannot see.  The Buddha has the capacity to 
directly, perceptually, see that essence of that undifferentiable essence.  And Gyaltsap Je continues by 
saying, 
 

Whoever is able to see directly that essence eventually will obtain the pristine wisdom of a 
Buddha. 
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Although that essence is undifferentiable, it pervades all sentient beings and there is a big difference 
between being able to directly perceive that essence or not being able to perceive that essence because 
you are under the influence of adventitious afflictions.  However, it is undifferentiable. 
It is very difficult to comprehend that essence.  And in reality, here Gyaltsap Rinpoche gives two 
reasons, he says, the first reason is because: 
  

i) ordinary sentient beings are actually obscured due to self-grasping.  So they cannot see it.  And 
ii) secondly, he says whoever sees it will obtain the pristine wisdom of the Buddha.  And that 

actually indicates that, this is very difficult to do: if you can see that, you will become a Buddha.  
So it is very difficult to obtain that. 

 
And he concludes that ultimately the difficulty comes down to being very difficult to realise the two 
truths. 
 
Student 1: Geshela, does that mean that realisation (rtogs pa) they talk about we should understand 
always here to mean direct [realisation] (mngon sum tu) The directly realised? 
 
Geshela: Yes.  Realisation of the Tathagatas directly you are talking about? Directly, direct perception, 
ngon sum tu (mngon sum tu) 
 
Student 1: When Gyaltsap Je says… 
 
Geshela: Ngon sum tu tok pa - Direct perceived, direct perception.  Now we need to apply how the 
difficult realisation of two truths apply to this.  (Continues in Tibetan) 
 
Interpreter: Having given that ultimately it comes down to the fact that it is very difficult to understand 
the two truths.  Now we have to pick up this point: what does it mean that it is difficult to understand 
the two truths in relation to this point? 
 
Geshela: We are talking here about the dharmadata or the sphere of dharma, it refers to emptiness, the 
essence we are talking about.  And we say that there is no differentiation.  On one level we say there is 
differentiation on the basis.  There is a big difference in terms of the basis of that emptiness.  One it 
refers to is the emptiness of the mind with stains, which is the emptiness of the mind of sentient beings.  
So that’s one base, the mind of sentient beings.  The other one is the emptiness of the pure mind of the 
Buddha, the stainless mind.  So the second basis is the stainless mind.  Obviously in terms of the basis, 
it’s a very big difference, however in terms of the nature of that essence, the emptiness of that thing, the 
lack of inherent existence of the mind, there is no differentiation whatsoever. 
 
As we say here the difficult point is comes to understanding the two truths.  Understand the two truths 
on one basis, if we are going to the Heart Sutra we have these two phrases that say, 
 

Form is no other than emptiness and emptiness is no other than form. 
 
And these two sentences actually comment or indicate exactly the same point.  The first one where it 
says, 
 Form is no other than emptiness, 
 
It means that when form was established from the very beginning it was established as nothing else as 
having the ultimate nature of emptiness.  From the beginning it was like that.  And then the second one 
that says, 
 
 Emptiness is no other than form. 
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Its saying emptiness is no other than the final nature of form.  It says if you are looking at the final 
nature of form, look no further than emptiness.  If you don’t take emptiness to be the final nature of that 
form or whatever the basis whatever the phenomenon, if you understand this to be anything other than 
emptiness, it means that thing will become truly established.  So you will have that unwanted 
consequence of, if you say it’s no emptiness, you reached the other extreme of true establishment.  So 
this is the same principal that we are discussing here.  But we are not talking about form, we are talking 
about mind.  One mind is mind with stains, the other one is mind without stains.  So we say that the 
ultimate nature of that mind, whether it is the mind with stains or whether it is the mind without stains, 
the ultimate nature of that is emptiness.  Emptiness of the mind.  If you don’t accept this as its ultimate 
nature, you would end up saying that the mind- whether pure or with stains- is truly established and that 
is an unwanted consequence.  You don’t want to get there.  This actually illustrates how we are dealing 
with trying to posit and understand the two levels of truth.  And actually they have to be posited on the 
same basis, because you have to say you have this form - the conventional truth- but the ultimate nature 
of that very thing is the emptiness of that thing. 
 
So, if we substitute ‘form’ for ‘mind’, you will say: 
 

Mind is no other than emptiness, emptiness is no other than mind. 
 
We are examining this point where we say that if the ultimate nature of the mind was not emptiness, 
then we would end up with the unwanted consequence of saying that,  
 

the mind inherently exists. 
 
We can actually look at the quotations of various texts in order to find reasons for that or to see the 
syllogism that establishes that.  For example, in The Root of Wisdom, where it says, 
 

If you reject the lack of inherent existence, you will end up with the consequence/position of 
things being inherently established.   

 
The reason why it is phrased like this is really to emphasize that these two things are directly opposite.  
And if you reject one, you will have to accept the other.  When we look at the mode of existence, the 
mode of how any phenomenon is established, basically there are only two possibilities.  Either it is 
established from its own side, or it has come to be established merely imputed over there by the mind.  
In the first case when you have something that is established from its own side, it means that it has its 
own independence, it has its own power, and it is established without depending on anything else.  In 
the second case, you are saying that it is by depending on something else that it has come into existence.  
And it does not have that type of self-power or autonomy.  And those two things are directly 
contradictory. Because they are directly contradictory there is no common locus.  You could not 
possibly say, a bit of this and a bit of that and altogether they co-exist.  It’s either going to be one or the 
other.  So if you reject one, there is only one position left to go: you will have to go to the other.  That is 
why it says, if you reject or if you oppose the lack of inherent existence, you will end up with inherent 
existence.  
 
When we say that something is established by depending on other things, it means that it really has to 
rely, it really has to depends on other things; which means it is empty or it lacks this independence or its 
own power.  So lacking this own-power, lacking this independence, means it does depend, it does rely.  
And this is what the Four Hundred Stanzas actually says:  
 

in the case of the nature of an inherently existing self, if such thing existed, it would have to be 
something that would not rely on anything else.  Since it is not like this, since it is lacking that, it 
is empty of not relying right.  That means it relies, and therefore it is dependently existent. 
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So whether we are talking about the form or whether we are talking about mind, we say that from the 
beginning, when that thing was established, it was established with the nature of emptiness.  Meaning 
having a nature that is lacking inherent existence.  Because it is lacking inherent existence, that allows 
us to have the presentation of all actions and activities.  On the basis of the lack of inherent existence, 
on the basis of emptiness we can have the presentation of all conventional phenomena.  We can have 
the presentation of dependent origination.  If you have dependent origination you have agent, you have 
activity, you have all conventional sides.  So this is the point that is difficult to understand, if you can 
come to understand that having posited emptiness, that allows you to have the presentation of dependent 
origination.  All the conventional presentations that we have, such as activities and so forth. That’s a 
difficult point and this is why it says that, at this point the difficulty or being inconceivable comes down 
to understanding the two truths.  The two levels of truths. 
 
The last one, the fourth one in the list is enlightened activities, so it says that they are, 
 

(4)...non-conceptual and spontaneously established. 
 
We explained that actually the Buddha has this capacity of spontaneously fulfilling all the desires, all 
the needs of every type of sentient beings exactly according to their predispositions and their inclination 
and can do that without any prior planning.  It doesn’t take any motivation from the side of the Buddha 
or any planning.  Say ‘for that particular individual I have to do this; for the other sentient beings I have 
to do the other.’  There is no such thinking so that is the non-conceptual.  In the explanation of that it 
says that, it is simultaneous non-conceptual and spontaneously established.  And the ‘simultaneous’ 
here is to indicate that the Buddha remains absorbed in equipoise and simultaneously, at the same time 
of being in equipoise, is able to completely fulfil every hope, every need, every aspiration of all sentient 
beings, at all times, continuously without a break or interruptions.  He does that without any prior 
conceptualisation or planning or motivation or thinking that ‘they might need this’ or ‘I will do this for 
them.’  So it’s all spontaneous and simultaneous.  Difficult to comprehend and need to say no more. 
 
Alright that’s enough for this paragraph, we move into the next one, under the subheading:   
 

The principles of cause and condition. 
 

Because disciples comprehend that to be comprehended, comprehension [5] and the requisites 
of that [6], the three causes purifying that one abodes in just that order are conditions. [7]3 
 

We have something that the disciples need to comprehend, and that is the Tathāgata essences.  And 
there are certain causes and conditions that allow for that comprehension to happen.  So here we have 
the presentation of this causes and conditions. 
 
We have first of all, 
 

that to be comprehended, 
 
that is the Tathāgata essences.  Then we have the word, 
 

‘comprehension’  
 
refers to the final or the perfect comprehension, so it refers to enlightenment.   
 

and the requisites of that [6],  
                                                           
3 Latest Translation: Comprehension4 [5] (comprehending) that to be comprehended5, the requisites of that6 [6], and 

(enlightened activity) for the purpose of comprehending that7 [7], in just that order, are the three abodes which are 
conditions purifying (stain). 
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So the requisites or the branches that come with enlightenment actually the qualities of the Buddha.   
 
And then we have the words that say,  
 
 Because disciples comprehend 
 
‘Because they comprehend’ refers to the enlightened activities of the Buddha.  So when we have all 
these phrases we have once more the list of the four vajra categories, in this sentence.  So we have: 
 

i. the thing to comprehended, which is the essence of the Tathāgata. 
ii. Perfect comprehension, which is Buddhahood.  

iii. The qualities of that Buddhahood which comes as the requisites or the branches of that and 
finally we have, 

iv. the enlightened activities which are necessary, because disciples must comprehend that 
which is to be comprehended. 

 
So, it says that we take the first one ‘that to be comprehended’ as the substantial cause, because it is the 
most important thing to understand, and without that, you couldn’t do it.  The other three are considered 
to be conditions.   
 
So for the first one, 
 

i. that to be comprehended  
 
which is the essence of the Tathāgata. we say that this is actually the substantial cause that would bring 
about the purification from stains.  We also explained that it is imputed as substantial cause and the 
reason why it is imputed as substantial cause is to indicate how important it is.  And without it, nothing 
would be achieved.  So there are two reasons that explain why we impute it as the substantial cause: the 
first reason is that you are actually holding as your focal object the pristine wisdom of an Arya Buddha.  
If you didn’t hold this as your focal object, then this purification will not take place.  The second reason 
is that it is indispensable for the generation of that pristine wisdom of an Arya Buddha.  In other words, 
you would not be able to reach the state of enlightenment unless you had that Tathāgata essence, so in 
that sense it is indispensable and because it is indispensable it is imputed as a cause, as a substantial 
cause.  
 
Alright the next one in the list is, 
 

ii. comprehension 
 
and we say that, that’s straight forward it refers to perfect comprehension, the enlightenment of the 
Buddha.  Then we have the requisites of that, the requisites refer to  
 

iii. the qualities of the Buddha 
 
In this particular occasion they are presented as 32.  But there are many more in other presentations.  
And then finally we have, 
 

iv. the enlightened activities. 
 
And we say that the words that indicate enlightened activities in this sentence is, 
 
 Because disciples comprehend.  
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So the Buddha has many qualities, and the Buddha has great potency, and power.  Sentient beings do 
not comprehend that.  In order for sentient beings to comprehend all the qualities the power of the 
Buddha, and basically the state of enlightenment, the Buddhas engaged in enlightened activities 
spontaneously in order to make the disciples comprehended that which they currently don’t understand. 
 
The main thing to understand is that, the Buddhas engage in enlightened activities, because we are 
sentient beings, we possess the Tathāgata essence, but we don’t understand it, and this is the thing to 
comprehend.  So they engage in enlightened activities, so that we can finally comprehend it. 
 
We have gone through that presentation before, when we were talking about the final Three Jewels and 
we say how will they be established, how will they come about?  We need to have some causes and then 
we have some conditions.  Alright, so the main cause is the substantial cause, the Tathāgata essence, 
and then we have the other three, as the conditions.  In order to establish the final Three Jewels, you 
need to rely upon causal refuge, which exists in others.  You need to rely upon others. By relying on 
them you yourself will reach the state of the final Three Jewels. 
 
We stop here. 
 


